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BASIC PROPOSITIONS. 

THE whole theory of Creation — the creation of the 
Universe, of the race of men, of the soul of man — 
is at variance with the trend, deductions and demonstra- 
tions of modem science. 

JUSTICE cannot be built upon a foundation of injus- 
tice, nor morality upon a foundation of immorality. 
If God or Nature has created one man good and another 
bad, then God or Nature has been unjust. If God or 
Nature has created a vicious, base or depraved creature, 
then God or Nature has been immoral. 

HB who honors any man for his wisdom or goodness, 
or scorns another for being dull or vile, repudiates 
both Materialism and Theology. For, if the creative 
theory of either Materialism or Theology be true, no 
man deserves the least credit or discredit for what he is. 
The good man is but as a good engine or machine, re- 
flecting much credit upon his Maker ; and the bad man 
is as an imperfect machine, a dangerous engine, or a 
poisonous compound, reflecting discredit upon his Maker. 

THE man who has been created base — if we assume 
that man is created — has been wronged beyond 
all our knowledge of wrong in its darkest aspect. Our 
conception of the worst forms of wrong may be found in 
the brute flaying the bare backs of women and children, 
or in the savage bigot delivering a martyr to the consum- 
ing flames. But these outrages and atrocities pale in 
comparison with the deeper and blacker wrong done by 
a Creative Power which coul4 place the stain of crime, the 



stamp of debauchery, the indelible brand of dishonor, 
upon a helpless human soul which, if it could have had 
a choice, would have been innocent, noble and good. 

He only who, in his natural feelings, can look con- 
stantly upon the mean and depraved with the tenderest 
and keenest sympathy, and upon the good and noble 
without respect, can accept fully the doctrine of both 
Materialism and Theology — ^that man is a thing that has 
been made. 

THE Creative theory has been the blunder of the ages. 
It has set man wrong in all of his eternal reckon- 
ings. It is as though the whole of our arithmetical cal- 
culations were based on the presumption that one and one 
make three. 

JUSTICE can be established only upon one theory — 
that the soul of man is pre-existent and afler-exist- 
ent, immortal and eternal. This philosophy alone 
maintains the responsibility of man, the freedom of man, 
and the dignity of the soul of man. There must be a 
law of evolution for the mind, character and soul, as well 
as for the physical body, of man. 

MAN will forever be what he makes himself. His 
follies and vices are his own ; his strength and 
goodness are his own. From the awful responsibility for 
himself he cannot escape. Suicide cannot kill him ; 
death cannot destroy him. No ritual, ceremony, fasting, 
confession or repentance ; no imploration, prostration or 
sacrifice to the gods ; no mediation, no form of faith, can 
save him. He has no friend at court ; no attorney can 
appear for him. The Law works silently, constantly ; 
it is a stranger to pity, mercy, love or hate ; it knows only 
Justice— Justice to the finest degree, as exact as arithme- 
tic, as the movements of the stars, as the order of the 
Universe. 



THB greatest things in this world are not its rivers, 
lakes and mountains ; not its forests, plains and 
palaces. None of these can see, feel or love ; none can 
think, aspire or dare. Man — who can build palaces, who 
can conquer the forests and plains, who can read the stars 
and suns, who can taste of both pain and joy — is the 
noblest object in this world. The raggedest child in 
London is greater than St. PauVs ; the poorest peasant 
in France is nobler than the tallest peak of the Alps. 

Man need not grovel or abase himself. He is older 
than the city of Rome, older than the Pyramids, older 
than the Koran or the Bible, older than any book ever 
written or printed ; and he wiU survive them all. 

THB man of high and noble character, though he be 
poor and of humble station, is really rich and 
great ; and he who is possessed of a frivolous, selfish or 
vicious character, though he have great earthly posses- 
sions, though even he sit upon a throne, is actually a 
pauper. 

RBLIGION is in harmony with morality and justice, 
and Theology is the doctrine of Fatalism, which is 
at war with moraUty and justice. Religion is natural, and 
Theology is artificial. Religion is the faith of freedom ; 
while the creeds, which set a limit to what man can be- 
lieve, or even think, all belong to Theology, which is 
the doctrine of man's moral and mental enslavement. 
Religion is based upon works, and Theology upon faith. 
Religion has been and forever will be in harmony with 
science and all other truth ; while Theology has been and 
forever will be at war with truth. 

Theology is dying ; but Religion is not d3dng, and will 
not die. Theology is the mortal and corrupt body of the 
church ; while Religion is the immortal and incorruptible 
soul of human faith. 



A SHORT VIEW OF GREAT 

QUESTIONS. 

I. 

OF THRBB ROADS, CHOOSB ONB. 

IN these times a number of the great minds in the 
world of science and philosophy have lent their ap- 
proval to the theory that the study of what may be 
called the Eternal Problems is profitless, being only an 
exploration into the land of the Unknowable. The posi- 
tion ** I do not know " is a very modest one. Every man 
must take it in relation to many things, for ** our knowl- 
edge is as the rivulet, our ignorance as the sea." But 
the extension of the formula **I do not know" to **I 
cannot know; no one knows ; no one can know," does 
not bear the tone of humility or of open-mindedness. 
It has the sound rather of a last word to which there can 
be no answer, a subtle form of denial which should end 
discussion. 

There are but three theories of man's origin and des- 
tiny, and they may be expressed in a few words : 

I. The theory of Materialism — that man's life begins 
with his birth and ends with the death of his body. 
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2. The theory of Theology— that man is created at his 
birth with an immortal soul which survives the death of 
his body. 

3. The theory of Reincarnation, sometimes called Me- 
tempsychosis, or the Transmigration of Souls — that man 
has an immortal soul which existed before his birth and 
survives the death of his body. 

These three theories are very old, and it is not of rec- 
ord that the mind of man has conceived any other, dififer- 
ing from them in its basic form. Of the three, one must 
be true, and two false. We are at the point where there 
are three forks to the road, and only one is the right way. 
It is not the policy of wisdom to halt, or to proclaim that 
there is no way out. It is even better to advance on the 
wrong road than to stand still ; for the wrong road when 
explored must yield some evidence that it is the way of 
error. 

It is not likely that each of the three theories is sus- 
tained by exactly the same amount of evidence, or that 
an inquiry would prove each to be precisely as reason- 
able as the others. The true one must have more evi- 
dence to support it than the false ones, the truth being 
stronger than that which is untrue. 

It should not be considered presumptuous under the 
circumstances to compare the merits of the three theo- 
ries, with a view to ascertaining which does the least vio- 
lence to our natural feelings ; which is most in harmony 
with justice, the noble doctrine of moral responsibility, 
and the truths of science ; which explains best the law 
of Heredity, the necessity for evil, and other problems 
that have troubled the minds of men ; which furnishes 
the highest incentive for right living, and for the pursuit 
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of knowledge ; which theory in fact is best for man, in 
the belief that what is best for man must be true and 
contain within itself other evidences of its verity. 



II. 

MATERIAUSM, THE THEORY THAT DEATH 

ENDS AI,!,. 

MAN, from the standpoint of the Materialist, is 
bom without his own consent — the product of 
the law of Heredity and of other forces and 
impulses of which he has no knowledge — and is equipped 
with physical, mental and moral qualities for which he 
is not responsible. All that man knows is that he is 
here ; that he is what he is. Why he is here, why he 
is what he is, he does not and cannot know. 

But man, being endowed with intelligence, must ask 
questions. He must, for example, inquire concerning 
the terrible law of Heredity, which apparently demon- 
strates that the physical, mental and moral qualities of 
the parents are transmitted to their children— even more, 
that the traits of remote ancestors reappear in the new- 
bom child. That which is bad as well as that which is 
good in the child can be traced to its forebears. The good 
and evil in us are apparently but inheritances from our 
progenitors. It has been claimed that the fool, sot, thief, 
liar, inherits the sins and suffers for the vices of his fore- 
fathers ; and that the wise, the noble and the good are 
heirs to the better qualities of their ancestors. 

But how can these facts be reconciled with moral re- 
sponsibility or with justice? Why should we be con- 
demned for the sins of our fathers ? Our man-made laws, 
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weak and fallible as they are, do not commit such an in- 
justice as this. There is on earth no race of beings so 
savage or degraded as to tolerate a code that would pun- 
ish one man for the wrong done by another. Can it be 
that the Creative Force has a weaker sense of justice than 
have its lowest creatures in human form ? 

The Materialist would doubtless answer : ** Bven if 
the law of Heredity does not exist, or could be over- 
thrown, still the questions based upon it would remain 
unanswered ; for, since man does not create himself, he 
can neither be blamed nor credited for the qualities bom 
in him. Nature, for reasons which we cannot compre- 
hend, or perhaps for lack of reason, produces creatures 
which are unequal, some being men, some animals, 
some reptiles. Of the men, some are wise and some are 
foolish, some good and some bad." 

Then man must needs ask more questions. If Nature 
has created one man brave and another cowardly, one 
wise and another foolish, one good and another vicious, 
then why should the wise look down upon the foolish, or 
the good upon the bad, or the hero scorn the coward ? 
Is creation but a great lottery, in which some creatures 
draw prizes and others blanks ? 

We may assume that the Materialist would answer in 
these words : " But why do you question tnef I am not 
the Creative Force. I but face the facts, and decline to 
cherish any illusions. If I have stated the facts incor- 
rectly, please correct me. If I have stated them correctly, 
then you, not I, must answer them. If you cannot an- 
swer them, then accept them and make the best of them. 
If they overthrow some of our most sacred idols and 
theories, so much the worse for our idols and theories. 

8 



The sheep does not complain because it is a sheep, nor 
the snake because it is a snake. Perhaps it would be 
wise for us to congratulate ourselves that we are no worse 
than we are, and make the best of what we are, rather 
than complain because some creatures have been treated 
unfairly in the distribution of Nature's favors.'' 



III. 



MATERIAXISTIC FATAUSM— MAN IS THB BENK- 
FICIARY OF nature's BOUNTY, OR THE VICTIM 
OF HER MALICE. 

THE theory of Materialism, we may now say, is the 
doctrine of Fatalism, and this doctrine may be 
interpreted as follows : 

We are men ; we know not why. That we are men 
is due to no merit of our own. The good are only the 
beneficiaries of Nature's bounty, and the evil are the vic- 
tims of her malice. That we are not monkeys, or rats, 
or snakes, is due to our good luck alone. We had no 
part in our creation ; we will not be consulted about 
our extinction. A few years ago we were not; a few 
years hence we will not be. If we are discontented, we 
can depart of our own will and without fear ; for there 
can be no consequences of self-destruction. He who 
finds life not worth living is foolish to endure wretched- 
ness here, when he can go hence to eternal sleep. 

Courage, truthfulness, honor and wisdom, if the the- 
ory of Materialism be sound, are but the gifts of Nature, 
for which he who possesses them deserves no more credit 
than the apple for its flavor, or the rose for its fragrance. 
The noblest thought of Plato was not his thought ; it was 
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but the result of tbe forces which Nature planted in the 
skull of Plato. Nature propagates intellectual and moral 
qualities as she grows potatoes, and vicious impulses as 
she produces thistles. The good or evil in us belongs to 
Nature, who planted it. We are only the garden pots -with, 
which she indulges her fancy for the cultivation of itieui. 
Inaneshe plants a seed which produces a philanthropist, 
in another a poet, in another a philosopher, in another a. 
hero ; and other seeds planted in other pots produce fools, 
traitors, liars and thieves. Our noblest, brightest and 
best are only as the prize roses in the flower show ; our 
meanest are as the weeds by the wayside, or as the iioz~ 
ious growths in the swamps of the tropics. What merit 
we have is due to Nature's forethought ; our demerit to 
her neglect. 

If the theory of materialism be true, then we must 
indeed part with the idols and ideals which we have most 
cherished. We must cease building monuments to the 
good and noble. We must pluck from our hearts all 
reverence for the great teachers, thinkers, discoverers 
and heroes of the earth, for we owe them no respect ; 
they were only the fortunate ones in the lottery of Fate. 
Cowards, fools and criminals we can neither scorn nor 
condemn ; for they are but the wretched victims of Na- 
ture's malevolence, and as such are entitled to our sym- 
pathy — if Nature has endowed ns with such a quality as 
sympathy. We must accustom ourselves to the thought 
that moral responsibility is a fiction, and that equity has 
no place in Nature's general plan. The theories of eter- 
nal justice which we have built up, which we have even 
thought the best heritage we receive from our fathers, 
the ripest Iruits of human experience, are but dreams and 
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illasions. Nature negatives them all. Man reaps what 
he has not sown, and sows what he cannot reap. 

This is a dismal and hopeless philosophy, which sends 
a chill to our heart-strings, turns the sweet things of life 
to bitterness, and destroys the charts and extinguishes the 
lights by which we have been guided. 

And yet the Materialist is right in at least one position 
— bis propositions should be answered, rather than 
merely questioned or denied. 



IV. 

THK THKOIvOGICAX THEORY, THAT MAN IS 
CREATED BY JEHOVAH. 

THE theory of Theology concerning the origin of 
man differs from the theory of Materialism in two 
particulars : first, in the assertion that man is cre- 
ated by God rather than by Nature ; and, second, that 
man is endowed with an immortal soul which survives 
the death of his body. 

The substitution of God for Nature as the Creative 
Force overcomes none of the objections to the Material- 
istic theory of the origin of man. It is still the doctrine 
of Fatalism. Man remains a creature that has been 
made; and the credit or responsibility for what he is 
rests with the Maker, and not with the thing made. Man 
is still but a pot in which the Great Gardener has planted 
a seed of good or of evil. 

Indeed, the law of Heredity is distinctly asserted in 
the Second Commandment (Exodus xx, 5) : " For I the 
lyord thy God am a jealous God, visiting the iniquity of 
the fathers upon the children unto the third and fourth 
generation of them that hate me." 

II 



A few of the many other texts touching the creation 
and final disposal of man, and Jehovah's attitude to man, 
are here reproduced : 

Genesis ii, 7 : " And the I^rd God formed man of the dust of 
the ground, and breathed into his nostrils the breath of life ; and. 
man became a living soul." 

Kphesians i, 11 : "In whom also we have obtained an inherit- 
ance, being predestinated according to the purpose of him who 
worketh all things after the counsel of his own will." 

Proverbs xvi, 4 : " The I/>rd hath made all things for himself: 
yea, even the wicked for the day of evil. " 

Acts XV, 18 : *' Known unto God are all his works from the be- 
ginning of the world." 

Proverbs rv, 3 : " The eyes of the I/>rd are in every place, be- 
holding the evil and the good." 

Isaiah zlv, 5, 7 : "I am the I«ord, and there is none else. I form 
the light and create darkness : I make peace, and create evil : I the 
I«ord do all these things." 

Romans iz, iz, 13, 15, 16, 18 : " (For the children being not yet 
bom, neither having done any good or evil, that the purpose of 
God according to election might stand, not of works, but of him 
that calleth.) As it is written, Jacob have I loved, but Esau have I 
hated. For he saith to Moses, I will have mercy on whom I will 
have mercy, and I will have compassion on whom I will have com- 
passion. So then it is not of him that willeth, nor of him that run- 
neth, but of God that sheweth mercy. Therefore hath he mercy 
on whom he will have mercy, and whom he will he hardeneth." 

Romans viii, 30 : " Moreover whom he did predestinate, them 
he also called : and whom he called, them he also justified : and 
whom he justified, them he also glorified." 

Timothy i, 9 : '* Who hath saved us, and called us with an 
holy calling, not according to our works, but according to his own 
purpose and grace, which was given us in Christ Jesus before the 
world began." 

Kphesians ii, 8, 9 : " For by grace are ye saved through faith ; 
and that not of yourselves : it is the gift of God— not of works, lest 
any man should boast." 

Romans ix, 21, 22 : " Hath not the potter i>ower over the clay, of 
the same lump to make one vessel unto honor, and another unto 
dishonor? What if God, willing to shew his wrath, and to make 
his power known, endured with much longsuffering the vessels of 
wrath fitted to destruction ? " 

Daniel iv, 34, 35 : "I blessed the Most High, and I praised and 
honored him that liveth for ever, whose dominion is an everlasting 
dominion, and his kingdom is from generation to generation. And 
all the inhabitants of the earth are reputed as nothing : and he 
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doeth according^ to his will in the army of heaven, and among the 
inhabitants of the earth : and none can stay his hand, or say unto 
him, What doest thou ? " 

Psalms cxzxv, 6 : " Whatsoever the I^rd pleased, that did he in 
beaven, and in earth, in the seas, and all deep places." 

Matthew z, 29-31 : " Are not two sparrows sold for a farthing: ? 
And one of them shall not fall on the ground without your Father. 
But the very hairs of your head are all numbered." 

Psalms zciv, 8-xi : " Understand, ye brutish among the people : 
and ye fools, when will ye be wise ? He that planted the ear, shall 
he not hear? He that formed the eye, shall he not see? He that 
cbastiseth the heathen, shall not he correct ? He that teacheth man 
knowledge, shall not he know ? " 

Romans zi, 7 : " What then ? Israel hath not obtained that 
which he seeketh for ; but the election hath obtained it, and the 
rest were blinded (according as it is written, God hath given them 
the spirit of slumber, eyes that they should not see, and ears that 
they should not hear) unto this day." 



V. 

THEOI^OGICAI, FATAI^ISM — AI.I. MKN ARK 

UNDER THE FAVOR OR CURSE OF 

JEHOVAH. 

ALL theologians agree in asserting the all-presence, 
all>wisdom and all-power of Jehovah. He sees 
all things, knows all things, wills all things. 
The creature cannot prevail against the Creator. Man is 
nothing ; Jehovah is everything. 

Upon this line of reasoning has been built the doctrine 
of Predestination, which is the most absolute form of 
Fatalism that the wit of man can conceive. Predestina- 
tion was until recent centuries accepted by all of the 
churches, though against the protest of an earnest minor- 
ity. It yet remains in the creeds of the sects which ac- 
cept the Westminster Confession of Faith, in which it 
is expressed in these words : 

« By the decree of God, for the manifestation of his glory, some 
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men and angels are predestinated unto everlasting life and otliers 
foreordained to everlasting death. 

'* These angels and men thus predestinated and foreordained 
are particularly and unchangeably designed, and their number is so 
certain and definite that it cannot be either increased or diminislied. 

" The rest of mankind God was pleased, according to the un- 
searchable counsel of his own will, whereby he extendeth or witb- 
holdeth mercy, as he pleaseth, for the glory of his sovereign po'veer 
over his creatures, to pass by and to ordain them to dishonor and 
wrath for their sins, to the praise of his glorious justice." 

Whatever may be said of the justice of the doctrine 
of Predestination, there can be no denial of the fact that 
it is the logical and unerring deduction from the theory 
of a Creative God. 

But the sense of justice in the hearts of nearly all 
men revolts against every phase of Fatalism. The larger 
bodies of the church long ago abandoned the doctrine of 
Predestination. It may be said that all of the theologi- 
cal controversies of the past have been but efforts to rec- 
oncile with justice the Fatalistic theory of the creation 
of man, and to shift the responsibility for evil from 
Jehovah to man, or to the Kvil One. The contentions 
over Predestination, free will, Adam's sin and its atone- 
ment, salvation through faith, means of grace, all hinge 
upon this issue. 

But the denial that the final disposition of the souls of 
men has been predetermined by the Creator, even if it 
could be reconciled with his omnipotence, leaves equally 
serious questions unexplained ; for it is evident, if the 
Creative theory be true, that Jehovah has already either 
blessed or damned all of his creatures in the very a^t of 
creating them, Man is of necessity, from the first breath 
he draws —for no merit or demerit of his own — under the 
favor or the wrath of Jehovah. 
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Some men are created strong, brave, wise, honest, 
righteous and good ; some receive the gift of genius, of 
beauty, of fair-mindedness, of innocence, of honor. 
These are under the favor and blessing of Jehovah. 

Others are created ignorant, cruel, corrupt, selfish, 
wicked, cowardly, vicious andj>ase; some receive the 
gift of dullness, of selfishness, of meanness, of indolence, 
of ugliness, of savagery, of ferocity, of depravity. These 
are under the curse of Jehovah. 



VI. 



FATAXISM IS AT WAR WITH JUSTICE AND 

MORAI^ITY. 

JUSTICE requires that man shall earn what he gets, 
and shall not get what he does not earn ; that he 
shall reap as he sows, and not reap what another 
has sown ; that he shall suffer for his own sin, and not 
for the sin of another. In one creature the Creator has 
planted good. But this good the creature has not earned. 
It was but the gift of Jehovah. In another creature the 
Creator has planted evil. This evil the creature has not 
earned. It was but the curse of Jehovah. 

The doctrine that all men sinned in Adam is at war 
with justice. If we can assume that a creature can sin 
against the will of his Creator and Ruler, then Adam's 
sin was his own, and he only could justly pay its penalty. 
But if man did sin in Adam, then man should pay the 
'penalty. Hence the atonement, by which man's respon- 
sibility was shifted, is also at war with justice. 

The doctrine that salvation cannot be earned through 
a moral life alone, which has perplexed so many minds, 
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now becomes plain. Man cannot, nnder the Creative 
hypothesis, be saved by his own merits, for he has none. 
His merits belong to his Maker, who gave them to him. 
His demerits also belong to his Maker ; and it may be 
said that the justice of this claim is crudely recognized in 
the granting of easy terms of s^vation. Repentance and 
faith are the essential theological factors in salvation. 
Repentance is easy, and especially so to one in trouble. 
Faith is easy also to one who is taught that reason need 
not — ^indeed should not — enter into faith. 

The churches— even those that still retain the tenet of 
Predestination in their creeds — have long really aban- 
doned the attempt to reconcile the doctrine of Fatalism, 
or of the creation of man, with justice and morality. 
Such a reconciliation is for manifest reasons impossible. 
No system of morality can be built upon the theory that 
we are, from our birth, and for no merit or demerit of our 
own, either the beneficiaries of God's botmty or the 
victims of his wrath. 

The church is now drifting rapidly, and for some cen- 
turies has been drifting, away from its theological founda- 
tions. All of the real power in the church, in modem 
times at least, is due to its record as a teacher of morality 
and justice. To this record is alone due its hold upon 
the minds of men. For man loves justice ; it is to his 
moral sense as the breath of life to his nostrils ; and he 
will not knowingly countenance that which runs counter 
to it. 
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VII. 

nature's ways ark i^arge ways— the 

universe has been and wiivi, 

be forever. 

THB whole theory of Creation — ^the creation of the 
Universe, of the race of men, of the sonl of man — 
is «t variance with the trend, deductions and 
demonstrations of modem science. 

Science has demonstrated that matter cannot be de- 
stroyed. Fire, decay, and other forces can change, but 
cannot annihilate, matter. Neither can matter be cre- 
ated ; it is eternal. 

Force, also, as demonstrated by science, and all things 
in the Universe, by rational inference, are uncreatable, 
indestructible, eternal. 

There is on record no evidence of any change in the 
laws of Nature. It is reasonable to asstmie that there 
never has been, and never can be, any change in these 
laws. As they are, they have been and will be forever. 

Nature's ways are large ways. Her great forces could 
not have been set to work in some dim, far-off time, as 
an engine starts the wheels of a factory. 

Huxley, in '* Essays upon Some Controverted Ques- 
tions," says : '' But science knows nothing of any stage in 
which the Universe could be said, in other than a meta- 
phoric^ and popular sense, to be formless or empty, or 
in any respect less the seat of law and order than it 
is now." 

Herbert Spencer closes an epitome of the cardinal 
principles of his philosophy with these words : **That 
which persists unchanging in quantity, but ever changing 
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in form, under these sensible appearances which the Uni- 
verse presents to us, transcends human knowledge and 
conception — is an unknown and unknowable power, 
which we are obliged to recognize as without limit in 
space and without beginning or end in time." 

The Universe has been and will be forever. There 
never could have been a time when there was Nothing, 
not even darkness — for darkness is something. The word 
Nothing expresses only a negation. It can have no 
place or habitation. Nowhere in the Universe can 
Nothing exist. 

The Universe had no beginning ; and all speculations 
based on its Beginning or Creation fall. They are based 
on Nothing, and lead to Nowhere. 

It has been said that the thought of something with- 
out a beginning or an end is inconceivable. The circle 
is a line without a beginning or an end. Who can locate 
the beginning or the end of the equatorial line ? 



VIII. 



THERS IS IN THE UNIVERSE NO CREATION 

AND NO DEATH. 

IN this Universe there is nothing new ; nothing has 
been created, nothing destroyed — ^and yet the law 
of the Universe is transformation, unceasing change. 
No thing stands still for any second of time ; not even 
the granite rock. A globe is formed from the debris of 
space. It hardens and ripens until it can produce low 
forms of life, and these develop into higher forms. The 
globe, with the life upon it, reaches by slow processes its 
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prime ; and- then descends gradually to barrenness and 
final disintegration, its dust going back to space. 

Nature does not have one law for large things, and a 
different law for small things. The law for the globe is 
of necessity the law for the lowest organism upon it, 
though one may last for a million years and the other for 
only a second of time. There is nothing new in the con- 
stitution of either — nothing that did not exist before the 
incipience, and that would not survive the dissolution, of 
each. 

There is then in the Universe, no Creation and no 
Death. That which to our eyes is bom anew is but old 
matter, old force, old thought, old spirit, old love, old 
hate, old honor, old degradation, old truth, old lies, in 
new forms. 

Nature has no contradictions. Her laws are harmo- 
nious. The Universe being immortal and eternal, all 
things in it, even the soul of man, must also be immortal 
and eternal. The flesh in which we see man must be but 
as a garment worn for a time. There must be a law of 
evolution for the mindy character and soul, as well as for 
the physical body, of man. 

The soul of man has developed through evolution, and 
its antecedents are eternal. These may have dipped as 
low as the meanest germ of life, or they may have risen 
as high as the archangels ; but through all experiences, 
mean or noble, the soul's continuity has been unbroken. 

Han is the flower of this earth. It is unbelievable 
that Nature would give immortality to a senseless speck 
of dust, and deny it to the soul of man. 
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IX. 

THE FOUNDATION STONKS OF THE THEORY OF 

REINCARNATION. 

FROM the foregoing propositions we may draw the 
following deductions, which are the foundation 
stones of the theory of Reincarnation in its 
logical form : 

1. The Universe has in space no boundary ; in time 
no beginning and no end. 

2. Its laws have been unchanged, and are unchange- 
able. 

3. All things in it, great or small, have been and will 
be forever. 

4. The soul of man is pre-existent and after-existent, 
immortal and eternal. 



X. 

MAN BUII.DS HIS OWN CHARACTER ; HE 
REAPS AS HE HAS SOWN. 

THE theory of Reincarnation is only the completion 
and the rounding out of the doctrine of the im- 
mortality of the soul. If man's soul came into 
existence with the birth of his body, it must die with the 
death of his body. If the soul be immortal after death, 
it must have been immortal before birth. The theory 
that immortality exists after death only, is evidently but 
a half-truth. That which is immortal is forever immortal. 
Building upon the theory that the soul of man is 
pre-existent, immortal and eternal. Reincarnation teaches 
that the laws under which we live are just to the last 
degree. Man builds his own character. We are sick 
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because we have neglected the laws of health ; ignorant 
because we have failed to improve our opportunities ; 
fretful, despondent, lazy or cowardly because we have 
cultivated mean-spiritedness ; boasters, drunkards, in- 
grates, thieves, liars or murderers because we have 
dishonored ourselves. 

We reap as we have sown. Each man is — mentally 
and morally exactly, and to a large degree physically — 
what he has made himself. He is forever working out 
his own damnation, or his own salvation. He may rise 
to the altitude of the angels ; he may fall to the level of 
the reptile or the insect. 

Within certain temporary material limitations, man is 
free. He cannot speak if he be dumb, nor see if he be 
blind ; but, mentally and morally, he is always free. He 
can think his own thoughts, act wisely or foolishly, do 
right or wrong. 

The form of each being shows what its life has been. 
Its strength and goodness are medals of honor for its 
victories ; its weakness and vileness are the badges of 
defeat. 

Man's life is an endless battle in which the good and 
brave are victorious, and the mean and cowardly are 
defeated. 



XI. 

WITHOUT ADVERSITY, MAN'S SOUI. WOUI^D 
SHRIVKI. FOR I.ACK OF EXERCISE. 

EVIL is the penalty of wandering from right ways. 
Evil is also the background of good, or the 
incentive to good, or the trial of good, without 
which indeed good could not be. In a world without evil, 
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for germs of disease. Human thotiglit, in the practical 
form of railroads and steamships, in connection with 
prudence and foresight, can relieve the horrors of famine. 

Poverty and other forms of man's debasement are due 
mainly either to his own indolence, folly or vice, or to 
economic and social superstitions which intelligence can 
overcome. 

Accidents, difficulties, burdens and sorrows are but the 
tests of our manhood, the trials of our worthiness, with- 
out which the soul would shrivel for lack of exercise. 
All forces work to make strong men, high men, real men. 
The post of hardship and danger is a post of honor. 

" For as gold is tried by fitt, 
So a heart must be tried by pain." 



XII. 



THK PROBI^EM OF HKRKDITY— -THE SURVIVAl, 

OF THE FIT. 

WE may now comprehend the great problem of 
Heredity, which is but one example of the 
law that like seeks like. To a vicious parent 
is bom a vicious child. The child is not created; its soul 
is as old as the souls of its parents. Its sins are all its 
own. Its character has been formed in its own previous 
existence. It would be as correct to say that the sins of 
the child are visited upon the parents, as to assert that 
the sins of the parents are visited upon the child. It 
comes from space, to be for a little time a citizen of this 
earth. It is attracted by its own kind. Vicious itself, it 
naturally becomes the offspring of vice. So also, as a 
rule, the ignorant soul is bom to dull lineage, the wise 
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soul to wise ancestry, the good soul to good ante- 
cedents. 

Nature has not created a vicious man. The vicious 
man is self-developed. He can place the responsibility 
nowhere but upon himself. 

The strong have made themselves strong ; the weak 
are responsible for their own weakness. The dreams of 
absolute equality here or hereafter are baseless. Some 
men will always be taller, stronger or better than their 
fellows. No two men have been, or can be, exactly equal 
in all things. The fit advance ; the unfit decline. If the 
law were reversed, the Universe would be a hell in which 
health and wisdom would be exterminated by disease 
and folly. 

The future, so far at least as man is concerned, cannot 
be predetermined in any large or general way ; for it is 
of necessity undetermined. Man makes his own future. 
He alone can build or can tell his fortune. That the 
future has been determined is one of the most debasing 
superstitions that are still entertained by the minds of 
men. If it were true, then we would be but as actors, 
speaking the lines and simmating the emotions in an un- 
ending drama which Fate has written for us — loving or 
hating, fighting or yielding, speaking wisdom or folly, 
acting nobly or ignobly, as the iron law of Necessity has 
given us our predetermined parts. 

Salvation is not free ; nor can it be secured on easy 
terms ; nor can it be secured on any terms in the sense 
of being held securely against all danger of being lost. 
Salvation can be maintained only, and through eternal 
vigilance. 
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XIII. 

ETBRNAI^ JUSTICE IS AS EXACT AS ARITHMETIC, 
AS THE MOVEMENTS OF THE STARS. 

THE Natural Law confirms the doctrine of moral re- 
sponsibility with greater force than any prophet, 
seer or lawgiver. Man will forever be what he 
makes himself. His follies and vices are his own ; his 
strength and goodness are his own. From the awful 
responsibility for himself he cannot escape. Suicide can- 
not kill him ; death cannot destroy him. No ritual, cere- 
mony, fasting, confession or repentance ; no imploration, 
prostration or sacrifice to the gods ; no mediation, no 
form of faith, can save him. He has no friend at court ; 
no attorney can appear for him. The Law works silent- 
ly, constantly ; it is a stranger to pity, mercy, love or 
hate ; it knows only Justice—Justice to the finest degree, 
as exact as arithmetic, as the movements of the stars, as 
the order of the Universe. 

Man's systems of justice are feeble compared with 
Nature's, as is shown in our temperance laws, which are 
as a rule impotent; while Nature's statutes against 
drunkenness are always enforced to the letter. Degrada- 
tion, poverty, insanity and premature death are the pen- 
alties for the violation of Nature's prohibitory laws. 

Our own system of government is but a reflection of 
eternal justice. The state gives to each man freedom, 
equal rights and equal opportunities ; but it cannot force 
any one to use his freedom, his rights or his opportuni-. 
ties. The use or misuse of his civil rights rests with 
man. So it is with his eternal rights. If the Eternal 
Law were to force man to use or to neglect his eternal 
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rights, it would destroy man's freedom, and consequently 
his morality, which is dependent upon his freedom to 
choose between good and evil. 

The Law is accurate, grim, steadfast, fair and just. If 
anything so absolute as the Eternal Law can be said to 
have a purpose, it is to make men happy. Unhappiness 
is usually but the {Penalty of wandering from right living. 
Man-made laws are based on the Eternal Equities. The 
good have nothing to fear from either. 



XIV. 



MAN IS HIS OWN SAVIOR AND CREATOR, AND 
MAKES HIS OWN HEAVEN AND HELL. 

THE human form, however humble or even degraded, 
still confers a certain stamp of nobility. We are 
at least men ; not ** dumb, driven cattle." We 
are joint heirs of the thought and experience of the ages. 
Opportunity is ours ; knowledge is ours, if we would grasp 
it ; and happiness is ours, if in ignorance we do not refuse 
it. 

The greatest things in this world are not its rivers, 
lakes and mountains ; not its forests, plains and palaces. 
None of these can see, feel or love ; none can think, 
aspire or dare. Man — ^who can build palaces, who can 
conquer the forests and plains, who can read the stars and 
suns, who can taste of both pain and joy — is the noblest 
object in this world. The raggedest child in London is 
greater than St. Paul's ; the poorest peasant in France is 
nobler than the tallest peak of the Alps. 

Man need not grovel or abase himsel£ He is older 
than the city of Rome, older than the Pyramids, older 
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than the Koran or the Bible, older than any book ever 
written or printed ; and he will survive them all. He is 
the eternal master of himself ; a king of a royal line 
older than any throne or dynasty. The noble man has a 
noble kingdom ; it extends as far and wide as his thought 
and love can reach. The base man has a mean kingdom ; 
but still it is his own. If he so wills, he can broaden it, 
better it. He can lose it only through his own abdica- 
tion ; for in all the Universe he has no real enemy but 
himself. 

Man is his own savior and creator, and makes his own 
heaven and hell. Heaven and hell are real. They are 
here, always with us, and follow us through all expe- 
riences. Now, and every day of our lives, we must 
choose between them. We can accept either, scorn 
either. 

Hell is in the neglecting of opportunities, and de- 
scending among the vile and slothful ; in descending so 
low that opportunity may almost cease, and hope die, and 
intelligence be lost. The deeper hell can be seen about 
us, in the lower animals ; in beings dull, slimy, creeping, 
insignificant, loathsome. These may be lost souls. 

Heaven is in the improving of opportunities, and in 
ascending to the level of the wise and good. Heaven is 
visible to us in bodies sound, strong and clean ; in 
muscles that can stand a strain ; in organs that can re- 
sist disease ; in eyes that can drink beauty ; in ears at- 
tuned to music ; in minds that can reason and understand, 
appreciative of noble thoughts and deeds, eager for wis- 
dom, hospitable to the truth, scornful of lies ; in moral 
natures set to the Golden Rule, kindly, cheerful, gen- 
erous, loving and just, in courage true, in honor bright. 
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